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Abstract  Settlements are a community that is the same 

within one area. The development of settlements can be 

both structured and unstructured. Unstructured 

development is referred to as organic. Communities with a 

strong culture are able to thrive well within a region. This 

research focuses on areas that have specific characteristics, 

namely Islamic culture, commonly known as Pesantren. 

Pesantren, which is an area with the distinctive 

development of traditional Islamic culture, has been 

thriving for a long time in Indonesia. This research was 

conducted at the oldest and largest Islamic pesantren, 

Bahrul 'Ulum Tambakberas, Jombang, East Java, 

Indonesia. The research was carried out using qualitative 

methods, involving data collection through interviews with 

key informants, which were then analyzed in the form of 

the morphology of the pesantren area. This research aims 

to draw lessons from the development of pesantren areas 

that have a specific culture, with development that is not 

well-organized. The development of pesantren is able to 

survive from its early development to its current stage. The 

research objective is to identify how the development of 

pesantren is able to survive and develop well. The results 

of this research may be influenced by the strength of the 

pesantren leader supported by external factors as support. 

The development of the Tambakberas area in Islamic 

residential architecture is marked by the ability to create 

architecture that moves organically and is supported by 

strong internal factors, namely the strength of the Kiai. 

Keywords  Pesantren, Organic Development, Islamic 

Cultural Development 

1. Introduction

The earliest form of Islamic education, which has been 

present since ancient times, took place in the corners of 

mosques and is commonly referred to as Ashabussuffah. 

These were students who learned from a Murshid or 

teacher to acquire lessons and knowledge about religious 

teachings and life practices in the world [1]. 

This is also reinforced by Malik [2] that teaching with 

the bandongan and sorogan system became the only 

salafiyyah (traditional) pesantren Islamic educational 

institutions that inherited the tradition of the Islamic 

teaching system practiced long ago by the Muslim Prophet 

Muhammad such as daru al-Arqam, and Suffah. As an 

implementation, it was later developed by ulama'-ulama' in 

Indonesia as teaching and learning materials in the world of 

character education at that time which was commonly 

referred to as pesantren. 

According to Sukamto [3], in historical records, 

Pesantrens are known to social society in Indonesia since 

the time of Walisongo, whether in the form of cultural, 

architectural or building characteristics [4]. The aim of 

establishing a pesantren is to create an institution that 

initially involved the active participation of the local 

community, serving as a means to promote local wisdom 

rooted in character education [5]. So, the purpose of the 
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cottage is also inseparable from the expectations of the 

surrounding community. Along with the opinion of some 

researchers, Pesantrens are the first and oldest education in 

Indonesia, whose existence is able to inspire the models 

and systems found today. In historical records, Pesantrens 

are known in Indonesia since the time of Walisongo [6], [7], 

[8], [9]. Bruinessen [9] said, the oldest Islamic education is 

pesantren, which has criteria and types of forms in it. In 

line with Yasmadi's [10] opinion, the oldest education in 

the archipelago is pesantren as one of the real potentials of 

Indonesian society, which shows the authenticity of the 

indigenous. 

The education system in pesantren is also inseparable 

from religious activities. There are also supporting and 

supporting elements for the formation of a pesantren. 

Pesantren is an Islamic educational institution by 

implementing a dormitory system for student residences 

led and cared for by kiai, as other supports including study 

rooms, yellow books and mosques [11]. 

According to a government regulation issued by the 

Ministry of Religious Affairs of the Republic of Indonesia, 

the types of pesantren in terms of education and teaching 

are Salafiyah (Traditional) and Khalafiyah (Modern). The 

difference between the two is that Salafiyah pesantrens 

have a characteristic educational method in the form of 

classical style in teaching the yellow book, while 

khalafiyah prioritizes formal school education [12]. 

The uniqueness of the way of education is that it affects 

spatial activities that develop on a micro scale, while on a 

macro scale, the pesantren area is able to adapt and merge 

into residential areas. This is what later became the focal 

point and became the attraction of this research. Empirical 

facts are also found in the development of spaces that are 

relatively not meeting comfort standards, such as 

ergonomically inappropriate rooms due to the volume of 

space that is not proportional to the number of occupants in 

it. This is what then becomes important to examine in more 

detail. Its development is also inseparable from the active 

role of Man Power called Pengasuh [13], on the 

development of the addition of its vast territory in the 

future. This can be influential and through the thought of 

Kiai as an important figure in pesantren. 

But according to Lynch [14], the settlement in this case 

in the pesantren area as a place for students and Kiai to live 

in it, is not only seen as a container, but also as a space or 

container (space) for human life. According to Doxiadis 

[15], a residential area is part of a space formation and is 

located in a more rigid part of the residential area. 

According to Doxiadis [15], a residential area is part of a 

space formation and is located in a more rigid part of the 

residential area. The elements forming settlements include 

nature, man, society, shells, and networks, where the 

content of settlements is man and society, while containers 

are nature, shells, and networks. 

This is then implemented in the pesantren area that 

supports both the elements of the pesantren itself, as well 

as in the surrounding environment, both physical and 

non-physical aspects. If on the explanation of Christopher 

Alexander [16], it is better to realize a high-complexity 

building that must meet a good identity at the entrance gate, 

open and easy to understand space circulation, and wider 

connecting doors in more complex spaces. In line with 

Alexander, the opinion of Yi-Fu Tuan [17] that recognizing 

a region with its main characteristics is better than simply 

trying the territory and making mistakes in its recognition. 

This means that Pesantrens do not apply this, and it will be 

interesting to explore more about diverse circulation 

without restrictions and characteristics. 

In one of the researcher areas of pesantren, there are 

several zones, that is: 1. Education Combination Zone: 

Student Dormitory Area, Quran Place, and Formal School, 

which is yellow. 2. Settlement Zone: A community 

residential area with relatively few dormitory buildings in 

red. 3. Pesantren Zone: The student dormitory area is 

where the green color is recited. 4. Free zone: Areas not 

included in functions and activities are still relatively 

vacant land [18]. 

Lestari said that [19] space is the most essential element 

in the world of architecture, thus the existence of a space 

and the object of a study can describe the space model used 

in a pesantren area itself. Because the meaning of space in 

architecture is very important, even in all aspects of 

architecture according to Ching [20]. Actually, it is closely 

related to the organization and arrangement of a space to 

accommodate all human activities. Space itself is 

categorized into two, namely the inner space and the outer 

space. In this category, it can still be reviewed more deeply 

into positive spaces and negative spaces as well as between 

them [21]. The spatial setting according to Ronald [22] has 

several qualifications, namely: Public, semi-Public, 

Semi-Private, and Private. In the development of science in 

the field of architecture on a theory that states this matter 

according to Francis D.K. Ching, architecture is something 

related to form, space and order. 

The development of Pesantrens in Indonesia will be a 

characteristic of the development of Islamic education in 

the archipelago, as well as the development of pesantren 

architecture culture that is considered in various regions in 

Indonesia. According to Mustamir, pesantren can develop 

and be able to adapt to the environment in the aspects of 

culture, tradition, and meaning to spatial patterns to 

activities in their development. Later it will become the 

identity of the cultural values of the pesantren itself, so that 

it can also disseminate Islamic syiar that can be accepted 

with the concept of culture and local society [23]. 

Islamic boarding schools that are called Pesantren are 

able to develop and survive into education with characters 

for the archipelago, so that its development is also greatly 

influenced by Kiai's active role in developing it [24]. 

The cultural conception that has been maintained has 

also been maintained by several Islamic organizations 

which proclaimed Islam Nusantara as the initial identity 

and attraction of the globalization of Islamic education that 

is increasingly shifting, so that it remains in its stance and 
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increasingly encourages Salafiyah pesantren to remain in 

the corridor of local wisdom with Islam Nusantara [23], 

[25], [26], [27], [28], [29]. 

Seeing the discussion of architecture, architecture or 

space is formed from the functions and activities in it, then 

develops more widely in a residential area or area (district). 

In an area it can be analogous to the Pesantren area, so 

according to Djarot and Suprapti Islamic settlements are 

also referred to as Darussalam [30], [31]. It is defined as a 

settlement that can bring prosperity and safety because of 

the settlers' sense of obedience to implement Islamic laws. 

According to Fikriarini [32], Islamic architecture 

represents a blend of human culture and the process of an 

individual's devotion to God, reflecting a harmonious 

relationship among humanity, the environment, and the 

Creator. It showcases intricate geometric patterns, 

hierarchies of shapes and decorations, as well as profound 

symbolic significance. 

Islamic architecture has a very special space, including 

the Mosque. The mosque is an architecture that surrounds 

the activities of Muslims so as to be able to image Islam 

itself [33]. The characteristics of the building are related to 

the culture and dignity of its inhabitants. This is what is 

able to distinguish between Muslim architecture and 

architecture in general. The mosque is a characteristic of 

the Nusantara Architecture section. 

According to Kaimuddin [34] and Piutanti [35] that the 

important role of Kiai (caregivers) in paying attention to 

education based on local wisdom in this case is Pesantrens, 

it is not impossible to strengthen national character in the 

next generation of young people in order to create a culture 

that is beneficial for Indonesia. 

The elements of pesantren tradition that become the 

main thing are Kiai, santri, mosques, yellow books and 

dormitories which then actively participate in the 

development of the world of Islamic education that is more 

flexible, complex and follows the times. Tambakberas 

Pesantren develops on a macro scale and the addition of 

activities and flexible spaces follows the development of 

the area, ranging from land expansion, the use of residents' 

houses to connecting road access and new access added. Its 

changes and developments will then follow the rules of the 

Qur'an and al-Hadith. A Kiai tends to have a positive value 

and more on socio-political strength so that his Pesantren is 

able to develop and at least can survive in tandem with this 

increasingly advanced era. In Ahmad's [36] opinion, 

Islamic architecture deals with material and spiritual 

aspects that require Tawhid to God. 

1.1. Selection of Research Location 

The uniqueness and characteristics of the selection of the 

location are not and then selected and do not have a 

specificity. So, among them is also due to empirical facts 

that have been found in the field, related to significant 

developments and still maintaining the culture and 

traditions of Islam Nusantara which are still very good. The 

discussion in this study was also developed in the form of a 

time-series of the development of Salafiyah Pesantrens 

from the beginning of its establishment to the present. In a 

discussion related to architectural tipology, typological 

approaches are used to understand fundamental ideas or 

properties so as to recognize the similarities and 

differences in a phenomenon that occurs. 

The development of pesantren today only follows a 

standard architectural pattern and participates in the power 

of the ruler who does not add philosophy to its 

development, so that the Pesantren does not yet have the 

distinctiveness of a meaning of the architectural space that 

forms it. While the pesantrens that have developed in 

Indonesia are already very many, and some have had a very 

long establishment period and have something unique in 

value and usefulness of the space they formed, so that the 

development of pesantren architecture, which in this case 

focused on a study, will later play a role in mapping the 

meaning of the spaces formed both from the beginning of 

the establishment of pesantren, to current developments, 

macro to micro. The philosophy of development that is not 

only form but function is intended and also applies a 

meaning of traditional architecture and Pesantrens. 

The selection of the research location was in the Bahrul 

'Ulum Tambakberas Pesantren as the oldest and largest 

cottage in Jombang Regency. Based on the Regional 

Spatial Plan (RTRW) of Jombang Regency for 2021-2041, 

the strategic area of the district from a social and cultural 

point of view is in an area that has the oldest Pesantren in 

Jombang regency [37]. 

Cholili [38] in this article explained that Jombang 

Regency is one of the areas that has superior Sharia tourism, 

and in spatial terms the area is a special socio-cultural area. 

Therefore, the right selection of the research locus is in the 

Jombang Regency area, where there are four Pesantrens 

that use Salafiyah or traditional methods. Then the 

selection of the four locations was based on the award of 

the largest Islamic organization in the world. Sunarto 

explained that one of these Islamic organizations is 

Nahdhotul 'Ulama, which is an Islamic organization that is 

able to bring and maintain the cultures of Pesantrens that 

have developed to this day [39]. The Pesantren is also 

divided into strategic areas including areas in the north, 

west, south and east of the Jombang regency area, which is 

the mecca and early development of pesantren in the 

Jombang area, one of which is in the Bahrul 'Ulum 

Tambakberas Pesantren. 

Pesantrens always develop along with the dynamics of 

their environment, so according to Muttaqien it is very 

possible to survive [40]. The development of the Pesantren 

area has elements that are able to survive and develop to 

prioritize the distinctive identity of the pesantren itself. The 

meanings of space formed in order to advance the 

development of Pesantrens will make Pesantrens more 

existing and survive with the times. So, in the Pesantren 

which is the locus of research, the boarding school still 

maintains the main building and mosque building as a 
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historical witness and maintains the meaning of the 

construction of the pesantren at the beginning of its 

development. 

This research was then developed so as to explain that 

there are several characteristics of the development of 

pesantren that do not follow standard rules, and remain in 

their establishment, including the traditional system, the 

spirit of democracy, simplicity, idealism, and brotherhood 

[25]. The Tambakberas Pesantren still prioritizes 

traditional, and is able to continue to provide the values of 

its activities and teachings with the spirit of democracy, 

because there has been a historical record in the mosque 

building as a force for the forced pick-up of caregivers. 

This is also supported by the opinion of Mubarok and 

Rustam [27] that the role of Islam Nusantara in moderation 

remains in the local culture, society, tolerance and respect. 

Then the growth and development of pesantren 

developed in political and cultural implications, so that 

religious leaders and great scholars of community 

organizations in the archipelago became great Kiai-Kiai as 

an implementation of the development of pesantren and 

their philosophy in developing to be very good and can be a 

benchmark for the development of pesantren to date. This 

is continuous with discussions related to the development 

of spatial planning that occurred at the Syafi'i Akrom 

Pesantren in Pekalongan [41] in some parts of the student 

hut block or residence.  

As observed in the field, the social construction of 

spatial planning in pesantren, particularly in Al-Muayyad 

pesantren, involves the influence of Kiai and the effects of 

socio-religious changes that contribute to the development 

of various building types, such as mosques, dormitories, 

ndalem (nanny houses), and school facilities. This 

indicates that the Kiai not only shapes the social reality 

within the pesantren but is also affected by contemporary 

social changes. According to Berger and Luckmann [42], 

this interaction is a continuous dialectical process where 

the subject generates social reality, which is then absorbed 

by the structure, ultimately influencing the subject's 

consciousness through internalization. Furthermore, the 

social construction of pesantren space encompasses both 

ideological and economic significance, as the spatial 

reality of the pesantren does not emerge from a void but is 

the result of deliberate construction. Regardless of their 

material forms, the spaces within the pesantren carry 

meanings and values that individuals interpret through 

spatial patterns, thereby influencing social relationships 

within the pesantren [43]. 

2. Materials and Methods 

According to Muhadjir [44], typo-morphology is used to 

obtain a description of the development or change in the 

shape of the object of study space from the beginning of its 

establishment to its last form. The research approach used 

in this study is qualitative research. The purpose of this 

study is to determine the development of the spatial pattern 

of the Bahrul 'Ulum Pesantren in the morphological 

process of the area from the beginning of its establishment 

to the present. This type of research uses one object of the 

Bahrul 'Ulum Tambakberas Jombang Pesantren area. The 

qualitative approach in this study is more natural, 

descriptive and inductive. This natural research setting is a 

natural or empirical source of direct data, so researchers 

must be able to enter directly into the research setting, 

namely students, kyai, alumni and the community around 

the Bahrul 'Ulum Tambakberas Jombang Pesantren. 

Descriptive nature can be interpreted that the data 

collected is in the form of words, so as to provide a 

deficiency related to the description that can be presented 

in the research report. The source of data in this study is not 

determined but based on snowball sampling. The 

procedure in collecting the right data will result in the 

collection of data as expected. This study used data 

collection techniques: interviews, participant observation, 

and documentation studies [45]. 

3. Results and Discussion 

Tambakberas is one of the hamlets in Jombang regency. 

The area is included in Jombang sub-district which has 

entered Tambakrejo village. Tambakrejo itself has 2 

hamlet areas, namely gedhang hamlet and tambakberas. 

The term name Tambakberas itself is from the story of the 

successor of the founder of Tambakberas named Kiai 

Chasbulloh or grandson of the founder of Tambakberas. In 

the story he was known as a wealthy and generous man, 

and he owned a vast farm, starting from Sidomulyo Village, 

Megaluh, to Tembelang Village, also in Tambakrejo and 

Denanyar. As shown in the image below (Figure 1), it 

explains the location of the pesantren area that is the focus 

of this research. 

Once the entire area is used as agricultural land, which 

during the harvest season, the rice fields produce tons of 

rice and hoard in the warehouse of the cottage environment 

as food for families, guests, students and local residents. It 

is so abundant that residents call it Tambakberas. 
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Figure 1.  Pesantren Bahrul ‘Ulum Tambakberas, Jombang [source: Analysis Researcher and Googlemaps, 2023] 

Figure 2 explains how the Tambakberas pesantren area 

developed in the early years in 1825. In the historical 

records of Tambakberas the founder is not KH. Wahab 

Chasbullah, indeed the name Bahrul 'Ulum or 

Tambakberas was large and developed in the era of his 

leadership, but on the other hand, actually the founder of 

the beginning of the Bahrul 'Ulum Pesantren was Mbah 

KH Usman from first Nasab Mbah KH Abdussalam / 

Mbah Soichah / Mbah Sechah. Furthermore, the first 

establishment that became the forerunner of the 

Tambakberas Pesantren was Mbah Abdus Salam or Mbah 

Sechah. The term in the establishment of his cottage was 

Pondok Selawe. Because there are only 3 rooms and only 

inhabited by 25 students, the Javanese term is Pondok 

Selawe. Each room has its teaching characteristics, the first 

room is for Sharia, the second room is for Thariqah, and the 

last room is for kanuragan or martial arts. The remains of 

the building during the era of Mbah Abdussalam no longer 

exist, only separating a burial complex of the founders and 

descendants of the leaders of the bahrul ulum Pesantren. 

Some informants explain that it is said that Abdussalam's 

chamber was just above his current tomb. 

 

Figure 2.  Ponpes Bahrul ‘Ulum Tambakberas, Jombang (1825) [source: 

Analysis Researcher and Interview, 2023] 

In the early existence of Pesantren, there was never 

anything historical that was always forgotten, one of which 

was the beginning of a 3-room that became the forerunner 

of a very sacred space. The existence of the sacred space 
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creates a strong character in the Holy Kulon area. The 

existence of sacred space is a form and container of 

religious worship activities and faith traditions. The 

influence of Islamic religious teachings is very large in 

realizing sacred space, as well as remnants of Javanese 

traditions and beliefs that remain in people's lives. This 

activity container forms the character of a sacred space that 

is centralized, relatively closed and vertically 

transcendental oriented. In relation to its environment, 

sacred space is manifested gradually [46]. 

Figure 3 shows how the initial conditions of the 

development of the Selawe dormitory or the area where the 

Tambakberas pesantren was first established, which is now 

an area for the burial of deceased pesantren leaders. 

However, in the results of interviews that have been 

conducted, the construction used to be no mosque building, 

so the mosque was built in the era after Mbah Abdussalam 

died, which was continued by Mbah Usman. Mbah Usman 

was the son-in-law of Mbah Abdussalam, who founded in 

the area of Gedhang Njobo or now called the Ottoman 

Mosque [47]. The first hut also still exists and is adjacent to 

the Ottoman Mosque that exists today [48]. 

 

 

Figure 3.  The Grave of Pondok Selawe [source: Analysis Researcher 

and Interview, 2023] 

The transfer of a spatial pattern in terms of the 

development of Pesantrens makes a spatial activity more 

developed and grows a more core scope. So, space 

according to experts that "produced" is through a series of 

complexities of overlapping and intersecting societal 

positions [49]. Jeremy mentioning this means that society 

becomes a focal point on the development of space that 

focuses on external factors. The development of a region is 

not far from the development of something that first existed. 

This is the same as what happened to the area in Saudi. In 

Islam, the term Alhamdulillah or gratitude for God's favor 

resulted in being the basis for a human being at that time to 

develop a region in Arabia. So, there is the term Alkhoboub, 

which is the formation of several cross-clan settlements 

that broke away from larger settlements and were 

conceptualized at that time [50]. 

Mbah Usman, who had become the head of Pesantren to 

develop it, began to make mosques in areas that had been 

determined based on mature and good calculations. He 

developed it by building a mosque. According to Haerdy 

and Kusuma [51], mosques have spatial development 

based on their activities, which is viewed from spatial 

experience by users or visitors. In addition, researchers 

also see whether there is indeed a difference in perception 

of the results of perceptions shown from the results of 

questionnaires that have been given to pilgrims or visitors. 

So, it should be true that the use of an architectural work is 

not only seen visually, and perceptually based on data from 

population studies, but more than the other variables will 

influence each other empirically-logically and sensually. 

Sumalyo [52] mentioned that a work of Mosque 

Architecture has its origin from residential architecture, 

where occupancy is ikhtishar or human identity. The 

mosque is synonymous with the use of the most luxurious 

and monumental architecture in the area where the mosque 

was built. According to Sumalyo [52], mosque architecture 

tends to be made as good and beautiful as possible by the 

community or a big figure around it. 

 

 

Figure 4.  Mosque of Al-Utsmani Tambakberas [source: Analysis 

Researcher and Interview, 2023] 

The subsequent development is the construction of a 

mosque as a place for the students and the residents of the 

pesantren to worship. The mosque is named Al-Utsmani, 
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as shown in Figure 4. The mosque, which was built around 

the 18th century, still stands strong and is well used by the 

pesantren community. The era of Mbah Abdussalam's 

leadership, Mbah Wahab Chasbullah tried to create a tiered 

education system (madrasah diniyah) called mubdil fan. 

However, it was rejected several times by Mbah 

Chasbullah or his father. However, gradually it turned out 

that the development of mubdil fan became better, so that 

his father approved the education process that had been 

initiated by his son [53]. 

The mosque was rebuilt and relocated to the area as 

illustrated in Figure 5. The Al-Utsmani mosque still stands 

to this day, and later a mosque was established again at a 

different location. This was based on the reference from the 

ancestors of the pesantren leaders and a sign to move the 

center of religious activities to the tambakberas pesantren 

area. 

In an interview with one of the Tambakberas, in the 

1980s, the residents' houses were almost 50-100. However, 

the area is still bamboo trees and salak. In the past, all land 

in tambakberas and Gedhang the owner was Mr. Mas'ud. 

The initial land of Mr. Waslah was one of the residents of 

Tambakberas hamlet, and he lived in the past measuring 9 

x 30 m. The land/houses of the residents were purchased 

and offered to the lodge as a continuation of worship value. 

Sincere and very happy. Similar to settlements in a 

heterogeneous or homogeneous community area, in 

Pesantren settlements also have a peculiarity to this. 

According to Nangkula the Islamic environment / Islamic 

and traditional settlements are not clearly explained in the 

Qur'an and al-Hadith, but can be implemented in the 

explanation of the Doctrine related to that there is no God 

but the Almighty. Therefore the environment is a 

framework in human life for socializing and activities. 

Thus, the environment is the source of health and 

productivity in maintaining life and then using the source 

of their daily needs also has a peculiarity to it [54]. 

So, in the tambakberas Pesantren the surrounding 

environment was formed from the existence of a pesantren 

environment in it and began to develop in its time. 

The first main cottage of tambakberas was the mother 

cottage (son) in 1996, then a new cottage or branch (ribath) 

emerged which was founded by grandsons, sons-in-law, 

great-grandchildren, sons of the founder after the 1996s. 

This ribat sprang up after the leadership of Mbah KH. 

Najib. However, the first cottage of the daughter 

Lathifiyyah (Before 1942) and Fathimiyyah (1949) 

Residents of the community used to go to the cottage 

without restrictions on time and place, like the illustration 

of the area in Figure 6. 

Eating students used to make food together, and now it's 

more of an organized lunch box. In ancient times, residents 

around the Pesantren environment made a living as farmers, 

and traders of daily necessities for Pesantren students. But 

now, residents are prioritized to help pesantren such as 

become school teachers, ustadz, handymen, and lecturers 

according to their respective expertise. People exist in a 

settlement, especially on religious principles in a study in 

Saudi. It is stated that in making a decision, residents 

prioritize the interests and cultivation of the community in 

the future, if they need cluster-shaped houses, then 

residents prioritize it. This principle, which later became 

the built environment process in Saudi Arabia, has various 

sizes of open space, so that an architectural work within a 

region must be strongly influenced by the original 

architectural traditions of the State, and fund this 

specialized lot to understand the generative concepts 

underlying and representing in wider use in architecture 

influenced by the socio-cultural values of the State, local 

styles, more unique environmental environments to be 

developed [55]. 

In traditional settlements, residents create public spaces 

and physical structures with the intention of enhancing 

accessibility and promoting community engagement [50]. 

In various contexts, each space can represent a small, 

semi-public or semi-private open area where adults gather 

and interact, as well as a playground for children. This 

meaning evolves as an effort to foster connections within 

the social circle of the community, illustrating how open 

spaces can transform into semi-public or private areas. The 

principle in spatial is also how to form a space that is not 

harmful in private and semi-private zoning. Deep social 

space in some opinions also explains what is about 

implying a great diversity of knowledge [56]. 

The deeper meaning of space is that between humans 

and the space they inhabit is a very close attachment. So, a 

settlement with a population can be an implementation of 

the cultural system and ways of thinking, beliefs, family 

relationships, social organization and social interaction 

between individuals in a society. It also reflects the status 

of its inhabitants [57]. 
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Figure 5.  Second Mosque [source: Analysis Researcher, Doc. Pesantren and Interview, 2023] 

 

Figure 6.  First Woman’s Pesantren Tambakberas, Jombang, Indonesia. [source: Analysis Researcher, Doc. Pesantren and Interview, 2023] 
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Humans can never be separated from the term death. 

However, in the word they died or moved nature 

temporarily. The connection with this Pesantren is very 

significant, because of the term ngalap barokah from a 

spiritual journey called ziaroh kubur. Inside the 

tambakberas Pesantren there are 4 parts of the tomb area. 

These include Bani Wahab (Main Tomb), Bani Fattah 

(Founder of Fathimiyyah, etc.), Bani Hamid, Bani Usman 

(Founder/second of Pesantren Bahrul ‘Ulum) as illustrated 

in Figure 6. Thus, the development of this space is 

categorized as a new type of space that is not 

conceptualized according to established patterns of 

developed spaces. This is referred to as social space, 

specifically as Permanent Social Space, according to 

Suprapti. Permanent Social Space is characterized by its 

occurrence in concrete environments and its continuity or 

periodic planning. Consequently, this space has always 

existed, and its presence is not easily altered or lost [58]. 

In the current development, there are almost 46 ribat 

(branches) of Pesantrens under the auspices of the bahrul 

'Ulum tambakberas Pesantren foundation. According to 

Till [49], it is deeper into the very abstract idea of a 

wordless subject for whom space is a form of pure intuition. 

However, it is possible to make a rough connection 

between this abstract notion of space and the architect's 

inner space. Religious and social traditions in architecture 

encompass teachings that are directly applicable to both the 

interior and exterior aspects of a dwelling. One of the most 

significant generative concepts is the shared value of 

privacy within the family, which plays a crucial role in 

shaping and influencing the creation of a traditional built 

environment [50], [55]. Privacy in architectural space has 

emerged as a vital cultural value that significantly 

influences the development of Islamic architecture, 

spanning from traditional built environments to 

contemporary designs. Before the death of KH. Najib, 

tambakberas Pesantren does not have many branches 

(ribat). As is the case in the auspices of Pesantrens, from 

the beginning it survived and progressed rapidly, until 

today. It must not be separated from the heyday and the 

fastest to accelerate its development, as in the research 

from Mubarok [4]. 

In the heyday, Pesantrens certainly had a figure or figure 

who could be a role model, so that they could develop 

quickly. When discussing this, it is closely related to the 

function of a building, because the function of a building 

will also affect the space, the existing order in a building 

and the area. In the pesantren area, it is inseparable from 

the existence of an architectural space pattern to develop 

the area. Wibisono [59] explained that an area to be 

developed is inseparable from the function or with 

examples of buildings that existed before its development. 

Spatial development will also be considered, both 

physically in the space in his house in order to facilitate the 

process of development and subsequent life that forces its 

development into the room in the house itself. 

In Figure 7, it explains how the morphology of the 

pesantren develops from time to time. In the development 

of the Bahrul 'Ulum Tambakberas Pesantren, Jombang is 

an Islamic area that develops and becomes an 

implementation of an Islamic City regional order. 

According to Saood, an Islamic city is characterized by 

diverse features that encompass cultural, social, political, 

and economic aspects, both in terms of physical layout and 

usage. These characteristics offer valuable lessons for 

modern planning and design practices. Muslim cities are 

inherently adaptable, allowing them to meet contemporary 

functionalities and living standards while maintaining a 

strong alignment with the natural, religious, and 

socio-cultural environment [60]. In more detail, the 

tradition of developing Islamic traditions is based on the 

Qur'an and al-Hadith in its implementation. 

Therefore, the development of Pesantrens is now very 

rapid and extensive, so the development is more and 

patterned according to the needs of the Pesantren itself, 

both developing quality and quantity. The pattern of spatial 

change in pesantren can develop and change, thus changes 

are also seen due to the many activities and population 

development of pesantren, in terms of space which 

sometimes even makes it develop with minimal conditions 

making sometimes the development of pesantren space 

patterns become narrower and privacy smaller, especially 

in terms of developing in a narrow and limited land area 

[61]. The Pesantren will be not the same with the Darul 

‘Ulum Pesantren that makes a zoning from the spasial area 

[18]. 
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Figure 7.  Morphology Spasial Pesantren Bahrul ‘Ulum, Tambakberas (1825s – Now). [source: Analysis Researcher and Interview, 2023] 

4. Conclusions 

The pesantren area of Tambakberas does not pay 

attention to how pesantren considers exclusivity with the 

surrounding environment. Instead, it focuses more on 

inclusivity by integrating with the surrounding residential 

area without massive fence boundaries. The development 

of Tambakberas pesantren is driven by the strength of its 

leader (Kiai). It promotes an egalitarian pesantren but 

possesses personal values as a traditional cultural 

settlement about sacred Islam, having a positive impact on 

the surrounding environment. Kiai has a strong influence 

in the development of the pesantren. 

Pesantren is a character education that is still original 

and owned by the archipelago, so that with the character 

education in pesantren, it is something that needs to 

always be studied in the depth of important things. The 

Bahrul 'Ulum Pesantren which experienced a period 

became the oldest and largest Pesantren in the Jombang 

area, and became the forerunner of the development of 

other Pesantrens. Tambakberas Pesantren is very 

important because from this pesantren is a series of the 

oldest cottages in Jombang. Pesantrens are inseparable 

from the classical education system, because this system 

has been adopted and made in such a way by its founder 

to become a distinctive value as an indigenous Islamic 

Nusantara education. 

Its development is inseparable from an activity that 

underlies the formation of an existing system. Namely a 

space then develops into an Education, Shared space and 

so on so that permanent, social, and private space is 

needed in terms of arranging an activity in it. The ability 

of the Bahrul 'Ulum Pesantren in maintaining the system, 

activities to the form of architecture-space becomes a 

distinctive and classical characteristic and is more viewed 

as a historical record and story in it. 

The space formed becomes very sacred and needs to be 

studied more deeply related to the philosophy contained in 
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it. Changes in morphological phases and spatial 

movements, activities that later become a region, are 

distinctive and unique to be studied more deeply. This 

research was then brought in the development of other 

Pesantrens in Jombang, so that it became the value and 

characteristics of character education that was very 

distinctive by the archipelago, and became the noble value 

of the survival of Nusantara Islamic Architecture in the 

future so that it needs to be remembered and written as a 

historical record and taking wisdom from a process of 

development of Pesantrens. Further research will later be 

compared between the oldest and largest Pesantrens in 

Jombang, as a unique characteristic in Jombang. 
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