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Abstract The current era is characterised by the
Anthropocene. Anthropocentrism has already unleashed
and continues to unleash irrevocable damages to the eco-
system. The domination of the Anthropocene against the
Symbiocene could be conceptualized in the framework of
Ecocide. Ecocide in simple definition is the destruction of
the ecosystem by different agents. The consequences of all
anthropocentric activities in contrast to the victimization of
the environment now reciprocate and posit a menace to
mankind in the form of several ecological threats namely,
climate change and global warming. Despite the constant
initiatives from environmentalists and social activists, the
exploitation intensifies far and wide. The situation
postulates an immediate threat of existence to the global
indigenous populations. Indigenous populations in several
countries are being haunted by the adverse consequences
of Ecocide. The Adivasis (Indigenous population) of India
who inhabit the resource rich area are struggling with the
capitalist neo-economic forces and natural agents of
Ecocide for their basic sustenance. The possible
identification of the Symbiocene existing among the
Adivasis makes them more vulnerable to the consequences
of Ecocide. This situates us into the question of indigenous
rights and calls for a speedy resolution through law. The
proposed paper endeavours to examine Ecocide and the
various agents of Ecocide that negatively impact the
existence of the Adivasi population of India, in the context
of selected literary narratives from regional literature
translated into English.

Keywords  Ecocide, Indigenous People, Adivasi,
Ecology, Environment, Indian Literature

1. Introduction: Ecosystem and
Devastation of Ecosystem

Human beings act supreme in the context of eco- system,
where the existence of any other entity is often ignored or
overlooked. “An ecosystem is the most basic unit of
ecological analysis, which includes all the varieties and
populations of living things that are interdependent in a
given environment” [1]. As such, the importance of Eco-
system in today’s technological era is immense and any act
of disruption of the system, leads to varied anomalies,
which are very difficult to solve. The ruckus of the eco-
system is carried-out either through natural or human
agencies. Pradip Kumar Maurya et al [2] identify human
and natural causes as the reason for environmental
degradation.

Natural agencies include deluge, droughts, cyclones,
temperature rise and forest fires, whereas human agencies
include industrialization, urbanization, population growth
and developmental activities. Human-induced devastations
have relatively a greater impact on the eco-system when
compared to natural calamities, in view of the fact that they
are deliberate and profit motivated. Among the eight
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million kinds of living beings present on this earth, human
impact on nature and natural resources is considerably
higher than that of any other agents. The rapid population
growth and innovation in technology create unprecedented
practices of environmental degradation. “Human activity
has had such a massive impact on the environment that
scientists now say that we have provoked an epochal shift:
the planet is no longer in the Holocene but the
Anthropocene, the era of the human” [3]. The impact of
various human induced disasters that occurred in the
history of the planet, visibly or invisibly still has an impact
on the living —standards of human beings. For instance, the
nuclear bombing at the Second World War and the
Chernoby! disaster remains abominable examples of the
devastations of eco system. Actually, “because of the
dearth of research, in practice, all wars fought throughout
history continue to be “unknown wars” from the
environmental perspective, and the people who have
worked on behalf of the environment during wartime
conditions remain “unknown soldiers.” Yet throughout the
industrial era, many partakers, who were caught in conflicts
paid written attention to the environmental effects of war”
[4]. War affects every element of the environment, to the
extent that everyone gets exaggerated. “War affects the
land use, makes changes to the surface of the earth,
produces waste, consumes the forest, changes the
population of natural species, contaminates waterbodies
and pollutes even the air” [4]. The second world war has
affected rural areas, where agriculture was affected due to
overgrazing or depletion of soil [4]. Radioactive
contamination erupted from the nuclear explosion of
Chernobyl Nuclear Plant in April 1986 generating an
obnoxious threat to human existence. The contamination of
the environment by the radionuclides was beyond
perception, such that the atmosphere and environment of
Russia, Belarus and Ukraine were severely affected by the
nuclear emission. The Report of the International Atomic
Energy Agency in 2006, states that the urban, agricultural,
forest and aquatic environment was infected by the
presence of radionuclides in them [5]. Manipulation and
conditioning of the environment in a human centric fashion
have caused many depredations to the environment in
recent years. For instance, the urbanization in Ukrainian
cities namely Kyiv, Odesa etc. as the result of the migration
of young people from the countryside in the context of
problems related to war has accentuated the ecological
problems of the country [6]. It is important to note that, in
a state of war, environmental issues are given less
economic importance as defense mechanisms are
prioritized in the said situation [6]. Environmental
protection has been given no attention for the sake of profit
under capitalism. The various protest movements against
the State and capitalist forces indicate the lack of interest
depicted by the authorities. The Hands off Our Forest
movement (2010) in Britain, the protest against the Agua
Zarca hydroelectric project in Honduras (2012) and the
very recent Old-growth logging protest in 2021, in spite of
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the dreadful pandemic, in the Fairy Creek of the Vancouver
Island in Canada exemplifies the current environmental
challenges.

The current Indian ecological situation is no different
from the global trend. India is one of 17 megadiverse
countries in the world, harbouring 7%—8% of all recorded
species despite having only 2.4% of the world’s land area
[7]. The country includes four biodiversity hotspots among
the 34 globally identified hotspots. As per the Environment
Report, published by the Government of India in 2015,
91,200 species of animal and 45,500 species of plants were
identified from the ten biogeographic regions of the
country [8]. About eight percent of the total global
biodiversity is in India. Despite all these existing facts, the
exploitation of ecology and resources in India continues to
occur. The recent approval issued by the Ministry of
Environment, Forest and Climate Change (MoEFCC) of
India for developmental projects in the Andaman and
Nicobar Island group in the Bay of Bengal is a threat to the
bio-diversity and the indigenous population of the islands
[9]. India witnesses rapid changes in a natural environment.
According to Madhav Gadgil and Ramachandra Guha [10],
the landscape of India “is continually being replaced by a
world of artefacts: where trees, shrubs and grasses are
giving way to plantations and crop fields, roads and
buildings; where rivers are being increasingly impounded
with waters diverted through underground tunnels to turn
giant turbines or merely being disciplined to flow along
paths straight and narrow; where old wetlands are being
drained and new ones created in the form of waterlogged
fields.” Indian cities alone generate more than 100 million
tons of solid waste a year [2]. In 2015, the total carbon
stock of the Indian forests is around 7,044 MT which
indicates an increase of 278 MT between 2004 to 2013
(report) [8]. In the urban centres of India with a population
of more than 50,000, about 38,000 million litres of waste
water is produced every day. As per the National
Productivity Council of India, the manufacturing units of
the country alone have caused environmental damage of 32
billion dollars. The Central Pollution Control Board (CPCB)
located 3266 highly polluting industries in 2014, which
unleashed severe damage to the environment. The
Comprehensive Environmental Pollution Index data
between 2009 and 2018 shows that air pollution in 33 of
the 88 industrial clusters has increased. For instance, the air
quality score of Chandrapur, situated in the state of
Maharashtra was 70.75 in 2009 and in 2018 it is 75, which
shows that the area belongs to a “critically polluted area”
[11]. In India, two cases pertaining to wildlife crimes are
recorded every day [11]. The impact of the aforementioned
environmental deterioration has shown its indication in the
form of climate change. The unprecedented National
Climate Assessment in 2020, observed that the surface air
temperature of the country increased by 0.7 degree Celsius
between 1901 and 2018 [11]. Thus, the ecological issues in
the Indian scenario need immediate attention.
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The ecological damage that colonialism made in India
was not given proper attention by scholars and the post
independent period continues to witness a similar situation
on its way to modernisation. The current era of
modernisation and anthropocene is characterised by
Ecocide, which is the destruction of the environment by
various agencies. As Pramod K Nayar [12] states, “It is
now a truism to say that mankind is efficiently committing
ecocide, making the planet inhospitable for life of any kind.”
Human induced enterprises like war, nuclear eruption, and
insensitive expansion of industrialisation, colonisation and
neo-colonisation locate us to the discourse of Ecocide.
“Homo sapiens must indeed become wise, and must take
up collective, biotic/environmental/planetary and inter-
generational responsibilities, shifting from a mental
outlook of owner to steward” [13]. Actually, the profit
driven humanity has induced unrepairable havoc to the
environment that makes Ecocide a very significant
discourse in the academic as well as non-academic
discipline.

1.1. What is Ecocide?

Ecocide as stated by Polly Higgins [14] is “the extensive
damage, destruction to or loss of ecosystems of a given
territory, whether by human agency or by other causes, to
such an extent that peaceful enjoyment by the inhabitants
of that territory has been severely diminished”. Recently in
the year 2021, a group of international lawyers convened
under the banner of the Promise Institute for Human Rights
at UCLA School of Law propounded another definition
summarized as “unlawful or wanton acts committed with
knowledge that there is a substantial likelihood of severe
and either widespread or long-term damage to the
environment being caused by those acts” [15]. A few
countries like Vietnam, Russia, early Soviet countries,
Ecuador and Bolivia have recognized the rights of the eco-
system [16] and made ecocide a crime. Ecological studies
have acquired a foundation in India and have triggered the
necessity of ecological consciousness, fundamental to
human existence. Dolphins in India are recognized as non-
human persons in the wake of eco-consciousness. In this
context, the Kerala High Court’s observation on the
dubious issue related to Vembanad Lake, deserves special
mention. The court had insisted that there is an urgent need
to preserve the marine bio-diversity of the region [17].
However, India lacks legislation to recognize ecocide as a
crime against humanity.

The term Ecocide which means “killing -earth”,
composes of two words ‘eco’ (oikos in Greek) meaning
home and ‘cide’ (caedere in Greek) meaning killing, first
made its appearance at the Conference on War and National
Responsibility, in Washington on February 1970 [18].
Introduced by Arthur Galston, a notable bioethicist, the
coinage of the term ‘ecocide’ was the response towards the
use of Agent Orange (herbicide) by the United States in the
Vietham War from 1961 to 1971. Galston explained
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ecocide in the conference: “After the end of World War I,
and as a result of the Nuremburg trials, we justly
condemned the wilful destruction of an entire people and
its culture, calling this crime against humanity genocide. It
seems to me that the wilful and permanent destruction of
the environment in which the people can live in a manner
of their own choosing ought similarly to be considered as a
crime against humanity, to be designated by the term
ecocide” [19].

The term became popular and later in the United Nations
Stockholm Conference on the Human Environment, the
then Prime Minister of Sweden, Mr. Olof Palme explicitly
classified the Vietnam War as an Ecocide [20]. This invited
global attention to the idea of ecocide and many scholars
and attorneys started considering environmental crisis a
serious threat to humanity and organized initiatives to
include ecocide into the Rome statute extensively between
1985 and 1996 [21]. Any attempts to limit the relevance of
ecocide within the framework of war alone would be
erroneous because ecocide “does not occur solely within
the frame of war but similarly finds expression in the
slower violence of resource extraction, state domination
and other forms of uneven development” [22]. An
international legal resolution to control these acts and an
effective execution of the legislation becomes relevant for
human sustenance. A law against ecocide would enable a
greater understanding of the value of ecology and its
fundamentality in the functioning of our eco-system.

Richard A. Falk [23] in 1973 the backdrop of the
Indochina war, composed a draft entitled Environmental
Warfare and Ecocide - Facts, Appraisal, and Proposal that
suggest recognise ecocide “committed in time of peace or
in time of war, is a crime under international law which
they undertake to prevent and to punish.” Ludwik A.
Teclaff in 1994 tracing the history of ecocide argues that
Ecocide is not a new phenomenon, but has a long history
from the traditional societies with little impact compared to
its current consequences [24]. Franz Browswimmer [25]
offers an atypical study of ecocide unlike the war-centred
narratives, in Ecocide: A Short History of the Mass
Extinction of Species in which he accuses modernity,
industrialization and globalization as the cause of
damaging the “planet’s life-support systems.”

However, the ontology of ecocide received renewed
perception when Polly Higgins, a notable barrister and
environment advocate, proposed an amendment to the
Rome Statute in 2010. Higgins concentrated solely on
ecocide and her works gave a new dimension to the whole
discourse of ecocide. Higgins in her masterpiece
Eradicating Ecocide: Exposing the Corporate and Political
Practices Destroying the Planet and Proposing the Laws
Needed to Eradicate Ecocide, crafted in the year 2010
provides an extended theoretical foundation to Ecocide.
Higgins classifies human induced ecocide as ‘ascertainable
ecocide’ and naturally occurring ecocide as ‘non-
ascertainable ecocide’, based on the source of
environmental destruction [13]. Following Higgins’
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deliberations on Ecocide, the field of ecocide gradually
gained momentum in the sense that in the later phase it
became interdisciplinary. Historian David Zierler in 2011
traces the history of Ecocide in the work The Invention of
Ecocide, narrating the use of Agent Orange and its
subsequent impact. Presently, ecocide is often studied in
connection with Raphael Lemkin’s idea of genocide [26].
Martin Crook and Damien Short in 2014, attempt a study
of ecocide-genocide nexus in the backdrop of the
destruction of indigenous culture through capitalist land
grabs of indigenous lands by extractive industries [26] and
modern day corporates.

Lauren J. Eichler also argues that ecocide is genocide in
terms of indigenous metaphysics [27]. Higgins addresses
the process as ‘cultural ecocide’ [16]. Higgins refers to
cultural ecocide ““as the damage, destruction to or loss of a
community’s way of life including a community’s spiritual
practices” [14]. Deniz Tekayak [21] provides an analysis of
cultural ecocide pointing to the fact that ecocide leads to
cultural damage to the indigenous populations who retain a
culturally implied attachment to land. According to David

Whyte, the main catalyst for creating ecocide is
corporations. Whyte in his book Ecocide: Kill the
Corporation before It Kills Us, which is about

environmental crisis observes that “in the international
treaties, and in many of the radical proposals to transform
our economy, corporations are either envisaged as a
solution to the crisis, or are ignored completely” [28].
corporations play a significant role in ecocide as well as
cultural ecocide. Despite the existence of narratives dealing
with ecocide and its consequences on the indigenous
populations, only scant studies on representations of
ecocide in literary narratives could be traced. The Indian
literary scenario is no different that study of ecocide and its
representation in Indian literature is truly limited amidst the
existence of several eco-narratives, mentioned under the
‘Literature and Ecocide’ session of the paper. Ecocide,
itself lacking adequate study of representation in Indian
literature, undoubtedly creates a paucity in its
representation in Adivasi literature. Adivasi literature deals
with the life, culture, struggle and worldview of Adivasi
population or the tribal population in India. Advocates of
Adivasi rights and activists use the term Adivasi as “a
common label for India's indigenous peoples, while
addressing an international audience” [29]. Thus, the
proposed paper attempts to unravel the representation of
ecocide in Indian literature in general and Adivasi literature
in particular.

2. Indigenous Population and
Environment

The term “indigenous people” is a widely debated label
in national and international forums. It receives extensive
attention in the current era as, “they have emerged as a

607

potent political force in the late twentieth and early twenty-
first century” [30]. The concept of ‘indigenous’ has become
a global discourse now, that the culturally ‘distinct’
scheduled communities of different countries socially unify
and politically identify themselves under the banner of
‘indigenous people’. However, scholarly attempts to
characterize the term ‘indigenous population’ encounters
problem, ensuing lack of a standard definition. Even, “In
the forty-year history of indigenous issues at the United
Nations, and its even longer history at the ILO,
considerable thinking and debate have been devoted to the
question of the definition or understanding of “indigenous
peoples”. But no such definition has ever been adopted by
any United Nations-system body” [30].

The Indian situation in the discussion of indigeneity is
complex compared to other nations [29]. Various terms like
‘tribe’, ‘adivasi’, ‘forest dwellers’, ‘indigenous people’ and
‘scheduled tribes’ are used in India to denote the
communities distinguished by their relative isolation,
cultural distinctiveness and low level of production and
subsistence [31]. The terms ‘adivasi’, ‘tribal’ and
‘indigenous communities’ are often used interchangeably.
Apart from the tribes of the north-east who prefer the
colonial categorisation ‘tribe’, the term Adivasi’, meaning
“first inhabitants’, is used as a common label [29] to denote
themselves as the indigenous population in India, though
the Government of India maintains the notion that all its
citizens are indigenous [32]. Under the banner of ‘Adivasi’;
“Adivasi people stand to benefit in any number of ways
from being recognised as indigenous, including the
application to them of the U.N. Declaration on the Rights
of Indigenous Peoples” [33].

Indigenous people across the globe and Adivasis in India
hold a shared ecological worldview. The community
always demonstrates a symbiotic relationship with ecology.
“Indigenous people and their communities and other local
communities have a vital role in environmental
management and development because of knowledge and
traditional practices” [34]. The role the indigenous
population of the Amazon Forest plays in the conservation
of the planet should never be underestimated because,
Amazon Forest caters to the sustenance of the global
ecosystem. As noted by Amazon Watch [35] in 2014, “It is
the living heart of our planet and the heat pump of our
global weather system. Without it, our chances of stopping
global climate chaos are zero.” The occupation of the Belo
Monte dam by the Indigenous population thus verifies the
imperativeness of indigenous tribal ecological movements.
Thus, through spatially local resistance “a bond between
people living ‘there’ and global humanity is thus formed.
The survival of local cultures, in a particular environment,
safeguards against global warming, while indigenous
peoples, ‘those who lived there’, serve as mediators
between life and death by preserving the forest, a life-
sustaining force. The presence of indigenous peoples is of
vital importance not only for the local eco-system, but for
all men, the whole planet” [35].
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Adivasi life is historically linked with environment and
the connection is much celebrated by organizations and
Adivasi scholars. Scholars, for example, G. N Devy [36]
has noted that; “A community’s environment and its belief
patterns are deeply interconnected. The ideas of what is
sacred and deserving of worship are shaped by the
environment defining the life conditions of a given
community.” The rituals and belief system of Adivasis
functions as a defence against ecological degradation, as
their life is intertwined with the geographical space they
inhabit. The religion that the Adivasi population of India
follows or of any other indigenous community around the
globe invites a special mention in this context. Adivasi
population like the other indigenous population follow
‘Animism’ which is distinct from any other religion in
India. Animism is the primitive form of religion and the
foundational aspect of all other religions [37]. “Different
scholars refer to Adivasi religion as animist type, but
nowadays anthropologists do not use the term animism to
denote tribal religions of India” [38]. The neglect towards
the term ‘animism’ by anthropologists and current scholars
is “because of its link to evolutionary theorizing and to the
idea that indigenous Animists mistake objects for subjects,
and thus are less analytically astute than moderns” [37].

The participatory character of Adivasi religion in the
preservation of ecology is not given proper attention. Yes,
in the international arena, a few scholars depict interest in
what they address as the ‘new Animism’, which considers
indigenous interaction with nature as an alternative to the
modernist tendencies of utilization and dominion over
nature. Hence, “animism forcefully challenges the idea of
human exceptionalism: in recognizing that animal, plant,
and even mountain ‘relatives’ have cultures and
communities, indigenous peoples reveal their feelings of
kinship with the natural world, and thus also display the
sentiment that humans and other-than-humans alike are
beholden to the same forces and fates [37]. Danny Naveh
and Nurit Bird- David’s [38] study on the Nayaka
community (forest dwellers) of the Nilgiri hills of South
India, including The Handbook of Contemporary Animism
authored by Graham Harvey, exemplifies the animistic
practices of Adivasis in India, advancing an ecological
consciousness. Scholars like Verrier Elwin has presented
forest as their “well-loved home, their livelihood, their
existence” [39].

Usually, people in general, believe that the tribal
population are the protectors of the environment. Scholars
in support of the tribal ecological view maintain the
impression that “they were the original inhabitants of their
lands, and their practices were regulated by institutions that
gave their society a certain social coherence and stability.
Following from this was the assumption that tribal
practices were ecologically friendly in character and that
this was also reflected in the cultural and social life of tribal
societies” [40]. Adivasi culture under the influence of
modernization and acculturation has transformed in their
ecological worldview. Apart from modernization and
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acculturation, the change of ecological view to a greater
extent is imposed on the Adivasi population. For instance,
during a field study conducted by the authors in the
Wayanad district situated in the state of Kerala, India, the
authors have witnessed the problem of imposition among
the Adivasi population. Many of them were evicted from
the forest when the government formulated several laws
pertaining to forest and wildlife conservation. The evicted
Adivasi population now lives in cramped colonies without
land and proper rehabilitation facilities. This in fact has
altered their relationship with the forest and nature, and the
eviction from the forest has impacted their social, cultural
and economic life. The selected works for the research
paper demonstrate various forms of Ecocide and their
impacts on ecology. The paper argues in detail that ecocide
is caused due to natural reasons, multinational corporates,
and developmental activities that change indigenous/
Adivasi culture. In fact, the resistance of the indigenous
population against the acts of ecocide, be it against external
factors or the internal factors is also discussed in the
research paper.

2.1. Indian Literature and Ecocide

Nature and literature illustrate a harmonious fellowship
with each other. Literature devoid of nature transcends
human comprehension because the majority of literary
narratives directly or indirectly describe nature. “The
relationship between literature and the environment was
expertly demonstrated by multiple writers and artists
including Ruskin Bond, Robert Frost, Anita Desai, Amitav
Ghosh, and many more” [41].

Despite the fact that eco-narratives as an independent
genre took wings during the late twentieth century, “the
relationship between both may be traced back to such
sources as Genesis and Revelation, the first and last books
of the Bible” [42] and even before that. The notion of the
relationship between ecology and human culture existed
earlier, but deliberations in the academic arena began with
the introduction of the term ‘ecocriticism’ by William
Rueckert’s essay Literature and Ecology: An Experiment
in Ecocriticism (1978). Later, in the 1980s scholars like
Cheryll Glotfelty and Glen Love revived and popularized
the term and it has now become an authentic and significant
academic discipline. Apparently, the revived ecological
consciousness traversed extensively and began resonating
in India.

It must be noted that consideration towards environment
or a bio-centric ideology is not a new practice in India
because ““all throughout the Sanskrit literature ranging from
the Vedas to the epics and from the Puranas to kavyas
(poetry), prose encompasses a great deal of concern and
consciousness towards the environment. Concerns for the
environment have also been reflected in Buddhist and Jain
literature as well as in the works of the Romantics like
Rabindranath Tagore, Verrier Elwin, Salim Ali, Kailash
Sankhala, M. Krishnan to name a few” [43].
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However, Eco-literature in the modern sense was
introduced in India in 1980 by Nirmal Selvamony, and
scholars like Watson Solomon, Murali Sivaramakrishnan
and Rayson K Alex are key figures associated with the
beginning of Eco-literature in India. Following the
emergence, Scott Slovic, Swarnalatha Rangarajan, and
Vidya Sarveswaran also contributed and continue to add to
the eco-narrative stream of India. The formal theoretical
foundation of ecological narratives revived the ecological
consciousness of writers. Many modern authors and
scholars tend to seriously deal with ecological issues from
an altogether different perspective. Environmental welfare
activists and writers like Arundhati Roy, Vandana Shiva,
Ramachandra Guha, and Mahasweta Devi have expressed
their concerns about the uneven development and the
global commodification of natural resources across the
country. They exhibit how in the current scenario of global
capitalism, the concept of Indian environmentalism is
intrinsically associated with the rights of the marginalized
sections, for whom nature is not a romantic backdrop but
the fundamental element of their survival.

Themes of nature and ecological degradation have
become popular subjects among writers and now, eco-
narratives emerged as an independent genre in Indian
literature. Regional literature also participated in the
endeavor to project grave ecological crisis across India.
Enmakaje (2009) authored by Ambikasuthan Mangad,
translated to English from Malayalam as Swarga
exemplifies how intrinsically literature could depict
environmental crises. The novel deals with the dreadful
impact of the aerial spraying of pesticide, endosulfan upon
the biodiversity of Kasargod district in Kerala. The
continuous application of endosulfan, for around 25 years,
created serious impacts on the environment and living
organisms and exposure to endosulfan was reflected in
humans in the form of severe diseases [44]. The geography
of Kasargod is notable in that it lies in the Western Ghats
consisting of forests with several living species. Pregnant
women were being affected by giving birth to differently
abled children and many species disappeared after the
spraying. The incident is a clear example of Ecocide and
the novel Enmakaje narrates the horrifying experience of
the people. Sarah Joseph a well-known author in
Malayalam literature is a maestro of eco-narratives. Her
works Ati translated as Gift in Green, Oorukaval translated
as The Vigil and Budhini translated as Budhini are eco
narratives that deal with the human nature relationship and
the problematic factors involved in it. The novel Budhini
deals with the Adivasi worldview of the Santhal
community and the disruption due to the Damodar Valley
project caused upon the Adivasis of India, through the
characterization of Budhini Mejhan.

The abundant eco-narratives thus produced have been
subjected to various thematic interpretations and
theoretical examinations including eco-feminism, eco-

criticism. Eco-theology and green studies, to mention a few.

Hardly could a study of these literature including Adivasi
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literature based on the concept of Ecocide be traced. The
profusion of eco-literature gave no positive impact on the
theoretical discourse of Ecocide in Indian literature apart
from a very few works on Amitav Ghosh and Sara Joseph.
Scholars and Academicians failed to move beyond
highlighting environmental issues rather than considering
the acts as heinous crimes of Ecocide. The proposed study
based on ecocide becomes vital in this context and it mainly
focuses on narratives that deal with Adivasi life.

2.2. Ecocide in the Context of Select works

The three selected translated works: When the Kurinji
Blooms, Mayilamma and Softly Dies a Lake depict
indigenous culture and social life structured around the
eco-system they inhabit. The reverence they exhibit for
mother- nature and the resistance to internal perpetrators
and external perpetrators of ecological degradation is
clearly represented in the text. The selected texts for the
paper illustrate ascertainable and non-ascertainable ecocide
but the pertinent point to be noted according to Alexander
Dunlap is that: “The neglected issues of “ascertainable
ecocide” — ecocide perpetrated by state, corporate and
identifiable human interventions — and its relationships to
the so-called “non-ascertainable ecocide” that refers to
catastrophic events, are often wrongly considered “natural
disasters” instead of “social disasters” created by faulty and
careless socio-ecological interventions and organization(s)
[45]. The selected texts comprehensively demonstrate the
social implication of ecocide over ecology. Higgins refers
cultural ecocide as the act of diminishing the cultural life
of indigenous population “by a person, company,
organization, partnership, or any other legal entity that
causes or fails to prevent extensive damage to, destruction
of or loss of cultural life of the inhabitants of a territory”
[21]. An objective approach in which individuals among
the Adivasi population as the perpetrators of ecocide is
analysed by the paper. The paper locates individuals,
society, Multinational corporate, developmental activities
and natural agencies as the enforcers of Ecocide, hence
widening the horizon of ecological devastation that
demands spontaneous intervention.

2.3. Individual and Society

The majority of environmental problems stem from
human behavior and a change in hostile behavior towards
the environment would certainly reduce environmental
impacts [46]. Each individual is directly or indirectly
responsible for Ecocide and from the individual, it extends
to society When the Kurinji Blooms by Rajam Krishnan is
notable for the representation of the enormous serenity of
nature and the beauty of rural hill life. The ecological
description of the Nilgiri mountains and the harmonious
life of the inhabitants is vividly portrayed in the work. The
very title represents the eco-conscious agenda the work
proposes to the readers. The passage of time represented
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through the blooming of the “Kurinji” flower every twelve
years, demonstrates the ecological foundation of the work.
The passage of time exposes the community to
acculturation, monetizing their sensibilities.

One of the acts of ecocide by the community mentioned
in the work is deforestation and the replacement of trees
with tea plantations. Polly Higgins proposes logging as an
environmental crime that reduces the survival chances of
the indigenous population particularly pointing to the ‘Awa’
tribes of the Amazon [47]. The growing exposure to the
modernized world revises the eco-consciousness of the
inhabitants and the relation with the environment is
abandoned for the sake of monetary benefits. Individual
characters like Rangan, Krishnan and Nanjan who belong
to the later generation either directly or indirectly become
the enforcers of Ecocide, contrary to Lingayya, Jogi and
Paru who resist and laments Ecocide that has happened in
the mountain. Jogi rightly uncovers the economics of the
tea plantation observing the mountain with potato
cultivation and the landscape “dotted with tea bushes” [48].
He further cogitates that “Potatoes were food. But tea? It
was money. What was more important? Food? Or money?”
[48]. Paru’s attachment towards ecology is noteworthy in
that she recalls the old days and meditates that “the forest
lands had now become cultivated fields and the hill slopes
were covered with lush green tea bushes” with “tea
factories spewing smoke” [48]. In addition, she ponders the
fact that every single person in the settlement has been
“consumed by the desire for riches™ [48]. Plantation being
a lucrative business, the whole community begins to
practice it making the once tree covered mountain full of
tea bushes. Paru’s contemplation denotes the impact each
individual could create against the environment.

The rivalry between Rangan and Krishnan escalates the
phenomenon of ecocide. Rangan and Krishnan belong to
the second generation, and having gained exposure to the
outside world, an assimilation of external culture and
sensibility lures them to persuade monetary benefits at the
cost of their traditional culture and ecological worldview.
Both act as the internal perpetrators of ecological
degradation among the Adivasi community. The excerpt
“Rangan concentrated on competing with Krishnan in
diverse ways. When Krishnan set out to build a school,
Rangan ran buses. If he planted coffee and cardamom,
Rangan did the same” [48], demonstrates how acts of
ecocide expand from person to person, thus absorbing the
entire society into it. Deforestation is not a paltry act to be
trivialized in the context of ecological damage. There is
ample evidence even as early as 2200 B.C., during Dark
Age phase 2 (2200 B.c.-1700 B.C.), in Mesopotamia,
Harappa, and Egypt that soil erosion resulting from
deforestation had tremendous consequences for the
agricultural economies of these early civilizations [49].
Deforestation and associated patterns of ecological
degradation, such as soil erosion and biodiversity loss,
were key factors in the destruction of early Chinese
civilization [25]. Not only civilizations, Franz Browsimmer
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adds “the decline and fall of the Roman Empire was the
consequence of a combination of factors including intra-
social forms of exploitation (slavery); military and fiscal
overextension; environmental degradation, including soil
erosion and deforestation; and foreign invasions” [25].
With the profit-making mechanisms, individuals and
society as a whole risk the very base of its sustenance that
could create certain havoc on the entire civilization as such.

2.4. Developmental Activities

Development and ecology are conceived as polarized
concepts in India. The dichotomy is visible in various
ecological movements like the Silent VValley protest (1973),
Naramada Bachao Andolan (1985) and the Chipko
Movement (1973) staged by and for the native inhabitants.
Post independent period in India witnessed a hike in
developmental projects at the cost of ecology. Madhav
Gadgil and Ramachandra Guha authenticate that the
aspiration for economic development projected rigorous
use of natural resources leading to extensive environmental
degradation [11]. The situation was normalized by the
authority during the period advocating that “modern
development such as dams and mines entailed denudation
of green cover, loss of top soil, water pollution and
displacement of people” [50]. Similar politics could be
traced in When the Kurinji Blooms, in which a
hydroelectric project raises a threat to the inhabitants. The
author vividly describes the landscape as verdant and it is
beyond words to describe the glory and enchantment [48].
The construction of the hydroelectric project obviously
creates imbalances in the ecology vandalizing basic factors
of sustenance. Jogi’s retortion against Nanjan’s claims on
the advantages of the project best exemplifies the process
of Ecocide. The pain and anguish of Jogi, who reveres
nature profoundly is visible in the conversation: “They are
drilling land, ravaging Mother Earth” [48]. When Jogi
defies the project, Nanjan, his son assists the project
ultimately resulting in chaos in the whole community.
From individual discontent, it spread to the whole
community arising disunity among them. Mahesh
Rangarajan states that “the dams on the Narmada have
divided those who oppose from those who support them.
There are differences even over how much the series of
dams will deliver in terms of water and power” [50]. The
existing contradictory opinion among the community over
the acts of Ecocide is a threat to the existence of humanity
as such.

Softly Dies a Lake by Akkineni Kutumbarao describes
the social life of a community that revolves around a lake
named Kolleru. Kolleru circulates in the social, economic
and political aspects of the village life. The eco-memoir
describes the Kolleru community that includes “the people,
the streams, slush, animals, insects, fish, reptiles, birds,
plants, crops, trees, skies, villages and habitation” [51].
Altogether, there exists a coherence and harmony that
forms an ideal ecological landscape. Eventually, the forces



Environment and Ecology Research 11(4): 604-614, 2023

of modernization and industrialization reach the shore of
Kolleru, transforming it into an uninhabitable and
dilapidated terrain. Surprised by the transformation of
Kolleru, Srinivasa Rao grieves saying that the water in
Kolleru “is unfit to drink and people have to get drinking
water from Kaikaluru. How did the water get so polluted”
[51]? The industrial waste from the nearby cities polluted
the lake and, moreover “all the pesticides used in
agriculture and the toxic waste enters the Kolleru,
poisoning it” [51]. It must be noted that “during the span of
one century the global population tripled, water
consumption multiplied six fold and ‘half the world’s rivers
and lakes have become polluted by waste water’” [47]. In
addition to the prevailing situation, the politicians attempt
to reduce the area of the lake and the government rendered
the land to private parties who were only interested in
money [51]. Undoubtedly, the reduction of the lake area
and privatization of land would result in the devastation of
ecology that includes fishes and other species depending on
the lake for survival, ultimately resulting in Ecocide. An
indistinguishable situation appears to the village which had
once nurtured so much life and now a breeding ground for
germs, a danger to the environment, and a toxic net for
birds and has fallen into the hands of greedy for wealth,
emitting the image of death and destruction [51]. The mega
projects and developmental interventions undoubtedly
disrupt indigenous life and “have direct adverse impacts on
their environmental rights to livelihood and their
inseparable links to their territory” [52].

2.5. The Role of the Corporates

Corporate induced ecological destruction is hardly a new
phenomenon. The dawn of industrialization marked an
extensive depletion of ecology. “The industrialization of
the world dramatically altered the natural world through
new methods of resource extraction, production, and
transportation. The scale and intensity at which nature was
used (and abused) increased manifold” [53]. The struggle
of the indigenous population against corporates is a
continual universal phenomenon. Institutional support for
the corporates intensifies the land grabbing and land
alienation issues encountered by the Indigenous population
“Rapid advances have been made at the cost of natural
resources. The greater the development, the greater the
destruction of natural resources. Increasing realization of
the danger of unchecked ecological and environmental
damage has prompted a renewed interest in the
conservation of the environment, and even its regeneration”
[54]. Due to population growth, agricultural expansion,
urbanization and industrialization, the demand for water
has increased manifold. The bourgeoning demand has been
met through diversion of surface water by constructing
dams and extracting the groundwater sources [55].

Mayilamma: The Life of a Tribal Eco-Warrior is the
autobiography of Mayilamma, which represents the larger
genre of “environmental justice narrative” [56]. The
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narrative deals with the resistance movement against the
Coco-Cola factory setup in the Palakkad district of Kerala.
The establishment of the company in Plachimada received
administrative approval and clearance through the Single
Window Clearance Process introduced by the state of
Kerala in the year 1999. The production of soft drinks
utilized groundwater, the resulting decrease in the water
level of the domestic wells and the subsequent
contamination of the same. The depletion and the
contamination of groundwater caused due to the Coco-Cola
company created a troublesome situation for the
inhabitants of the environment. The contaminated ground
water caused health issues by the inhabitants and made life
miserable. “Farmers observed a decline in agricultural
produce caused by the disposal of sludge that contained
metals like cadmium, lead and chromium [57]. The
company distributed “fertilizers” which later was proven to
contain no manure for crops, heightened the level of
devastation [56].

Furthermore, the threat of displacement corporate
companies posit is to be examined along with the
ecological threat postulated by the Coco-Cola company to
the inhabitants of Plachimada. Pooja Parmar duly states
that the struggle for lost land by the Adivasis cannot be
separated from the protest against the soft drink giant
because for the Adivasis they are not separate issues but the
same [58]. The Adivasi movements in Kerala, against the
authorities for the last four decades, rightly exemplify that
the struggles have been “centred on the general politics of
land rights” [59]. The company acquired land from many
small land owners and some Adivasis refused to sell land,
which is their only possession. The Plachimada struggle
against the ecological rights of the Adivasis is also the
struggle to retain the land they inhabit [58].

The protest movement against the company is
fundamentally inferred to be a resistance against Ecocide.
The excerpt “There is a small well in my house. All these
days, we were drinking water from that well. Now the
water is not good. We are not against you giving any
company a permit or an award. But can you bring the good
water back to our well?” [56], lucidly expresses the anguish
the inhabitants are subjected to. The difficulties due to the
contamination of water after the inception of the company
are demonstrative of the condition of Ecocide in which the
peaceful life of the inhabitants of the Plachimada has
diminished severely. The fight over land is the fight to
preserve the environment and save it from acts of ecocide.
The Adivasi movements in India “now transcend national
boundaries and have been interwoven into international
protest networks, where environmentalists, human rights
advocates, and nongovernment organizations articulate
their rights in different forums, demanding the recognition
of their economic, environmental, cultural, and land rights”
[52]. The deprivation Mayilamma exhibit through the
words; “Whatever it is, | know only one thing. This tiny
piece of earth where | stay, Plachimada, is my home.
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Unbearable problems have made the place unliveable for
my people. What can we do now? Where can we go
running away from here?” [56], indicates the actual
consequences of Ecocide over human existence especially
of the existence of the Adivasi population in India.

2.6. Natural Agency

The perpetrator of Ecocide can either be natural or
human, which according to Polly Higgins is non-
ascertainable or ascertainable Ecocide [27]. Non-
ascertainable ecocide occurs not by direct human
intervention but as consequence of human activity. The
alarming peril of climate change is a non-ascertainable
ecocide, that demands effective mediation from global
humanity. Floods, plagues, droughts, avalanches, and
forest fires are other non-ascertainable ecocides that create
a menace to ecology. The natural catastrophes have the
capability to disrupt the performance of society and posit a
great threat to the species and environment [60]. The
statistics of global natural disasters would prove its

devastating power, capable of impeding ecological balance.

It is an unfortunate fact that India is listed as one of the
ten countries, that are more prone to natural calamities. The
geographical features and topographical situations make
the country vulnerable to natural calamities [61]. This in
fact refers to the certitude that the ecology of India is
sensitive towards disruptions making the current ecological
situation more critical. The Prevention Web statistics
recordthat in the period between 1980 and 2009, the
country encountered 431 major disasters with 143039
casualties [61]. The figures mentioned prove the dreadful
potential of unascertainable ecocide and its prospective
impact on the ecological well-being of India.

The manifold dimension of nature is distinctly presented
in the narrative Softly Dies a Lake. The Lake Kolleru acts
both as a provider as well as a snatcher. The continuous
flooding of the village by Kolleru makes the life of
inhabitants miserable. During floods, the people have to
struggle for their lives, moreover, they are incurred with the
loss of harvest along with the loss of livestock and lives
[51]. The lake Kaolleru is deeply enclaved in the social,
economic and political life of the Kolleru population, all
activities are linked to the lake and life away from the lake
is inconceivable to the people. The people of Kolleru lived
harmoniously together that “if one person was in trouble
four others would gather to end his troubles and they would
help him” [51]. The prevailing affinity among the
inhabitants is significant in regard to the indigenous life in
the sense that profit motive is absent among them. Anthony
N Penna and Jennifer S. Rivers [60] provide a
comprehensive observation of flood particularly, “flooding
is the most fatal natural disaster: more lives and property
are lost in floods than in any other natural disaster. The
majority of devastating floods are flash floods caused by
intense rain for a period of hours to days. Many negative
effects are associated with floodwaters: injuries and
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casualties of people and animals, physical damage to
structures, contamination of water supplies, pestilence,
crop failure, transportation of large amounts of sediment
and other material, the spread of pollution, and profound
economic loss”

The lake entered every house in the village transcending
the geographical distinction. The flood turns farmers to
distress unable to distinguish the purpose of farming. It
destroyed not only the crops but the animals and the trees
[51]. The wreckage due to the flood has a totalizing effect
on the ecology, ultimately resulting in frequent ecocide.

3. Conclusions

In short it is beyond any doubt that: “Ecocide is the
governing mechanism to protect the earth’s right to life”
[14]. Declaring environmental damages as ecocide and
enacting ecocide as a serious crime against humanity with
its effective implementation would prevent further
exploitation and deterioration of ecology. “The social and
political ecology” depicted in the texts demonstrates “that
ecological problems are inextricably intertwined with
social problems” [45]. Likewise, a legal foundation for
ecocide in India would be a fortifying measure to enhance
the peaceful existence of society. Though the concept of
ecocide has gained traction among environmentalists and
advocates for Indigenous rights, ecocide is not considered
a crime on the international stage. Only ten countries have
adopted laws criminalizing ecocide [27]. The texts rightly
illustrate the fact that the legislative measures against
ecocide is a legal assistance for the Adivasi population of
India. A law on ecocide would facilitate the resolution of
measures to reduce the socio-economic disparity of
Adivasi population with the mainstream society. The true
potential of the legal discourse in minimizing ecological
problems is remarkable in the context of Indonesia.
Recently, it has been observed that the deforestation rate of
Indonesian primary forests has witnessed a rate of decline.
From 323.6 thousand hectares, the rate declined to 270
thousand hectares in 2020 after the government initiated
legal resolution [62]. The symbiocene existence of the
Indigenous population in general and Adivasi population in
particular is a great model for environment conservation.
An exit from the anthroprocene and a check-in to the
symbiocene becomes more relevant at this juncture. It is
not only a resolution for the existing generation but for the
generations yet to be.
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